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The Gospel & Oasis 101

session six – the church & culture
session six:

the church & culture
What is the local church?
Husbands, love your wives, just as Christ loved the church and gave himself up for her… Ephesians 5:25
The church is the community of Christians for all time who have been loved and saved by Jesus Christ (Ephesians 5:25). The church includes the people of the Old Testament (i.e. Deuteronomy 4:10; Acts 7:38; Hebrews 2:12; Psalm 22:22). In every local church there are people who are not Christians (Matthew 13:24-30), including wolves sent by Satan to lead people astray (Acts 20:29-30). While it is possible for Christians to know who else is a Christian (i.e. the frequent references to Christian brothers and sisters), ultimately only the Lord knows exactly every person who is and is not a Christian (2 Timothy 2:19).


Should all Christians be significantly involved in a local church?
Hebrews 10:25 Let us not give up meeting together, as some are in the habit of doing, but let us encourage one another–and all the more as you see the Day approaching. 
The Old and New Testaments were written to communities of God’s people who regularly gathered together for such things as teaching, fellowship, worship, etc. The Bible is clear that every Christian is a part of the larger church body and is expected to participate in the life of a local church with the gift(s) God has given them (I Corinthians 12:1-31).
It is therefore a sin for someone who claims to be a Christian to not be actively loving their Christian brothers and sisters (I John 1:7, 3:17-18, 4:21) and seeking to build up the church (I Corinthians 12:7, 14:6, 14:12, 14:26b).

What things should happen in a healthy local church?

1. Preaching and teaching of all of God’s word (Acts 20:27; 2 Timothy 4:2) 

2. Worship of God (Colossians 3:16; Ephesians 1:12, 5:16-19) 

3. Evangelizing of lost people (Matthew 28:19) 

4. Helping those in need (Luke 6:35-36; Acts 11:29; 2 Corinthians 8:4; I John 3:17) 

5. Baptizing of new Christians (Matthew 28:19) 

6. Building up of God’s people (Colossians 1:28; Ephesians 4:12-13) 

7. Unity and love among God’s people (John 13:34-35) 

8. Service by God’s people (I Corinthians 12:4-6; Ephesians 4:12; I Peter 4:11) 

9. Partaking of communion (I Corinthians 11:17-34) 

10. Church discipline (Matthew 18:15-17; Galatians 6:1-5) 

11. Effective prayer (Acts 2:42; Romans 12:12; Ephesians 6:18) 

12. Biblical church government (Philippians 1:1) 

13. Holiness among God’s people (John 14:15, 17:23; Hebrews 12:14) 

14. Deep and sincere love for Jesus at all times (Luke 10:27) 

15. An unwavering commitment to the gospel of grace (I Corinthians 15:1-8) 

16. Evidence of the power of God (Romans 1:16)

Who is the ultimate head of the local church?

The Scriptures are clear that Jesus Christ is the head of the church (Ephesians 1:9, 1:22-23, 4:15, 5:23). Jesus is the Apostle who plants a church (Hebrews 3:1). Jesus is the Senior Pastor who builds the church (Matthew 16:18). Jesus is the Senior Pastor who rules the church (I Peter 5:4). And, it is ultimately Jesus who closes churches down when they have become faithless and/or fruitless (Revelation 2:5). Therefore, it is absolutely vital that a church love Jesus, obey Jesus, imitate Jesus, and follow Jesus at all times and in all ways according to the teaching of His Word (Colossians 3:16).
 

What are elders, deacons, and members? 

Philippians 1:1 Paul and Timothy, servants of Christ Jesus, To all the saints in Christ Jesus at Philippi, together with the overseers and deacons… 

Elders are the leaders of the church who are also called pastors, bishops, and overseers (Acts 20:28; Ephesians 4:11; I Peter 5:2). The elders are men chosen for their ministry according to clear biblical requirements (I Timothy 2:11-3:1-7; Titus 1:5-9). The elders are always spoken of in plurality because God intends for more than one man to lead and rule over the church as a safeguard for both the church and the man.
NOTE: In recent years there has become much controversy over whether or not the Bible permits women to serve in the role of elder/pastor. The position of Oasis when it comes to men and women and our roles in the church is complimentary, meaning, that men and women were created by God as absolute equals, yet they were distinct in characteristics and attributes, making them complimentary to one another as they serve different roles and functions.
So we must affirm at the beginning of this discussion about elders that the creation narrative in Genesis 1:27 views men and women as equally created in the image of God. Therefore, men and women have equal value to God, and should be seen by us as having absolutely equal value as persons, and equal value to the church. Additionally, Scripture assures men and women of equal access to all the blessings of salvation (see Acts 2:17–18; Gal. 3:28). This is remarkably affirmed in the high dignity and respect which Jesus accorded to women in his earthly ministry.

At the same time, we must also affirm that God has created men and women with unique qualities and gifts, and from the moment and order of creation in the Genesis narrative God gave them unique responsibilities.

The Church as a Family

The New Testament makes frequent connections between the life of the family and the life of the church. In his instructions on qualifications for being an elder Paul says, “If a man does not know how to manage his own household, how can he care for God’s church?” (1 Tim. 3:5). Likewise, he says to Timothy, “Do not rebuke an older man but exhort him as you would a father; treat younger men like brothers older women like mothers younger women like sisters in all purity” (1 Tim. 5:1–2). Several other passages could be cited, but the close relationship between the family and the church should be clear. God desires his church to function like a good family.
Because of this connection, it is inevitable that leadership patterns in the family will reflect leadership patterns in the church, and vice versa. God has clearly established husbands as the responsible party for leading the family in the home (see Ephesians 5:23). It is very appropriate that, as godly men fulfill their leadership responsibilities in the family, they should also fulfill leadership responsibilities in the church.

The duties of an elder include ruling (I Timothy 5:17) managing (I Timothy 3:4-5), tending (I Peter 5:2-5), giving account (Hebrews 13:17), living exemplary lives (Hebrews 13:7), using authority (Acts 20:28), teaching (Ephesians 4:11, I Timothy 3:2), preaching (I Timothy 5:17), doctrinal instruction (Titus 1:9), and discipline (Matthew 18:15-17).
Deacons are the servants of the church who are also qualified for their ministry of overseeing and caring for God’s people by qualifications that are nearly identical to the elders minus the teaching and preaching abilities (I Timothy 3:8-13). The deacon ministry may have officially begun in the early church in Acts 6:1-6. Every local church should have many men and women who are deacons, and it should be the desire of all members to be a deacon, that is, a servant who is willing to selflessly give their time and their abilities to serve the church.
Members are the Christians who are actively participating in the life of the local church that it is built up for God’s purposes (I Corinthians 12:1-31 especially 12:24). The early church had a notion of membership that included numerical record (Acts 2:37-47), records of widows (Tim. 5:3-16); discipline (Matt. 18:15-20; I Cor. 5; Gal. 6:1), accountability (Heb. 13:17), and an awareness of who was a church member (Rom. 16:1-16).

What is the difference between the local, global, historical, and future church? 

The local church is the gathering of God’s people in particular areas. In the New Testament this would include, for example, the church at Corinth, the church at Ephesus, the church at Thessalonica, the church at Colosse, the church at Galatia, the church at Philippi, etc. Many of the New Testament letters were written to be read in the gathered worship services of local churches (Colossians 4:16). It is the privilege of Christians to gather together in a local church and participate in the work of the gospel there. 

The global church includes Christian brothers and sisters from other nations, languages, races, and cultures of the earth (Matthew 28:18-20; Acts 1:8; Revelation 5:9-10, 14:6). It is the privilege of Christians to stand in unity with Christians across the globe with such things as prayer, funding, missions, service, opposition to persecution, etc. 

The historical church includes the Christian brothers and sisters who have gone before us (Hebrews 11:1-12:1). It is the privilege to learn from the lives of our brothers and sisters. 

The future church includes the Christians who will carry the gospel of Jesus Christ forward after we are gone into the nations, races, cultures, languages etc. that will exist.

What is a missional church?
You will often hear us refer to Oasis as a missional church, for it is our desire to be missional in all that we do. A missional church is a church that considers the gospel of Jesus Christ as its primary motivation in all things. As a result, the missional church takes seriously the need for the power of the gospel to be practically demonstrated so that Christians are built up in their faith and non-Christians become Christians (Romans 1:16-17). A missional church, therefore, cares very deeply about people coming into and going out of the church for the sake of the gospel.
A missional church thus trains up leaders for the work of the gospel and sends them out to begin new congregations and churches and designates a significant portion of its resources to both building the local and global church. This is all done out of Jesus’ mandate that we begin at home and work the gospel out to all nations of the earth from our home (Acts 1:8).

What is baptism? 
In the New Testament, baptism occurred by the immersing of a person completely under water and then rising them up out of the water (Mark 1:5, 1:10; John 3:23) to show that they were united with Christ in His death, burial, and resurrection (Romans 6:1-7; Colossians 2:11-12). Baptism is to be done in the name of the Father, the Son, and the Holy Spirit (Matthew 28:19). 
Baptism is to be done for all those who profess faith in Christ and show evidence of saving faith (Acts 2:41, 8:12, 10:47-48; Galatians 3:27). Baptism does not save anyone, but instead shows that God has saved them solely by His free grace (Galatians 1:10, 5:4; Ephesians 2:8-9). Baptism is commanded for God’s people (Matthew 28:19; Acts 2:38), and all of God’s people should be immersed.

What is communion? 

Communion was instituted by Jesus at the Last Supper as a means by which God’s people continually remember and celebrate His body (shown in the bread) and His blood (shown in the wine) shed for the forgiveness of sins (Matthew 26:26-29). The final communion for God’s people will be at the Wedding Supper of the Lamb with Jesus at the end of history in His Kingdom (Revelation 19:9). The church is to celebrate communion with a sober confession of sin and recognition of why Jesus died and rose (I Corinthians 11:17-34) and partake together to show that they are unified by Jesus (I Corinthians 10:17). Therefore, communion is only intended for Christians (I Corinthians 11:29-30).

It was the custom of the church, until a schism at the time of the reformation for the church, to partake of communion each week. In the early days of the start of the Oasis church the decision was made to partake of communion every week in our Sunday gatherings as a reminder to confess our sins to Christ, to be cleansed and transformed by Him, and to celebrate the goodness of the gospel in our lives and church.
The way we partake of communion at Oasis is by having everyone come to the table together, for this reason children often come with their parents. Sometimes parents wonder and ask about the appropriateness of children taking communion with them. Our recommendation is that you teach your children about the purpose of communion, which would include the fact that it is reserved for those who have given a profession of faith in Jesus Christ and have been baptized. They will then learn that it is a special occasion in the relationship between Christ and Christians, and it will hopefully be something they look forward to participating in one day when they, too, have made the decision to make Jesus Lord of their lives.


How should the Church relate to and function within the present culture?

“I [Paul] have become all things to all men so that by all possible means I might save some. I do this all for the sake of the gospel that I may share in its blessings.” — 1 Corinthians 9:22b-23
Missiology

Missiology refers to the ways in which the church ought to live out and proclaim the Gospel of Jesus Christ within culture in order to reach lost people. As this definition implies, missiology is concerned with two fundamental social structures: the church and culture.
· The church, the local gathering of God’s family, is where Christians are built up in their faith and knitted together in loving community so that they can faithfully engage people in the culture with the Gospel.
· Culture is the social framework within which people live their lives. People both shape and are shaped by their cultures. Christians must contextualize or translate (but not alter) the Gospel for particular people, times, and circumstances so that effective evangelism can occur.

Proper missiology is Gospel-centered. The Gospel is the heart of God’s special revelation, the Scripture, and is “the power of God for salvation” (Rom. 1:16). The Gospel is what motivates the church to reach out to people in the culture and also what drives people from the culture to the church.
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Whenever the church loses focus on God’s agenda, the Gospel, the church inevitably settles for mere church agendas or cultural agendas.


What comprises culture?

“It [culture] takes in media, advertising, information technology, fashion, ritual, worship, academic disciplines, public symbols, lifestyles, and everyday practices such as automobile commuting or childbearing…Culture lends significance to human experience by selecting from and organizing it. It refers broadly to the forms through which people make sense of their lives, rather than more narrowly to the opera or art museums.

“It does not inhabit a set-aside domain…From the pirouettes of classical ballet to the most brute of brute facts, all of human conduct is culturally mediated. Culture encompasses the everyday and the esoteric, the mundane and the elevated, the ridiculous and the sublime.” — Rodney Clapp

“When we speak of culture in its broadest sense, we are speaking about the sum total ways of living that shape (and also are shaped by) the continuing life of a group of human beings from generation to generation. We are speaking about the language that enables them to grasp, conceptualize, and communicate the reality of their world; about law, custom, and forms of social organization, including marriage, family, and agriculture. These things shape the life of each member of the society. They are also shaped, modified, and developed from generation to generation by the members of the society. From the point of view of the individual member they are given as part of the tradition into which he or she is born and socialized. But they are not changeless absolutes.” — Lesslie Newbigin

When we speak of culture, we are speaking of a complex societal framework within which people live their lives. For example, in the New Testament we read of the varying cultures of the Jews, Greeks, and Romans. We also read about distinct Jewish subcultures such as the Pharisees and Sadducees. The differences between these groups is vast and a frequent source of conflict. Likewise, even ours in Appalachia is a multicultural and pluralistic society in which there is a seemingly endless variety of cultures and subcultures.
For the purpose of simplicity we will discuss briefly three categories through which we can analyze culture:
· The cognitive aspect of culture refers to the broad and varied ways that people think and the subsequent beliefs that they hold. This aspect of culture deals with people’s views of truth, science, history, etc.
· The evaluative aspect of culture refers to the values of people—what people deem to be important as demonstrated by what they do and that for which they sacrifice. The way to discover the values of people is to assess how they invest their time, money, energy, and passion. What do people talk about? What do they rally around? What shared values build their social network? When considering the evaluative aspect of culture, it is important to distinguish values from ideals. Ideals are those things that people wish they valued, but do not actually practice (for example, a “Christian” who doesn’t pray, read the Bible, or attend church).
· The affectual aspect of culture refers to the experiences that have shaped a people—including those experiences they have chosen and those that have been forced upon them—whether public or private, exhilarating or devastating. This aspect of culture encompasses such things as entertainment, recreational activities, sexual practices, tragedies, etc.

All of these factors (cognitive, evaluative, affectual) contribute to a local culture. People weigh the relative significance of these factors differently for a multitude of reasons and this makes culture very fluid and unsettled.


What is the world?
Culture is neither morally nor spiritually neutral. Since culture is comprised of people it does reflect God’s image, but because of human sin this image is always marred and bent away from God’s righteousness and glory. This bent aspect of culture is called the “world” throughout the Scriptures.

The world is given over to the lust of the flesh, the lust of the eyes, and the boastful pride of life (1 John 2:16). In this sense, the world is under the dominion of Satan (1 John 5:19) and stands condemned by God (1 Cor. 11:32). The world and all of its collective wisdom does not know God (1 Cor. 1:20-21). In fact, the world’s so-called “wisdom” is actually arrogant, hollow human speculation about God and life (Col. 2:8, 20-23) that enslaves people rather than freeing them (Gal. 4:3).

Once God lays hold of us, we are no longer of this world (John 17:14), but rather are considered citizens of heaven (Phil. 3:20). We are told that the world does not understand us (1 John 3:1). While the world approves of and listens to false prophets who deny Jesus (1 John 4:1-6), it hates us as it does Him (John 15:18; 17:14; 1 John 3:13).

The Apostle John commands us not to love this world (1 John 2:15). James tells us that part of our religious duty is to keep ourselves from being polluted by the world (James 1:27). James even goes so far as to warn us not to become friends with the world lest we make ourselves enemies of God (James 4:4). And yet, paradoxically, we are to remain in the world (John 17:15). As the Father sent the Son into this world, and the Father and Son sent the Spirit into this world, so the Father, Son, and Spirit send us into the world (John 17:18).

Peter explains that only by God’s grace can we escape the corruption that is in the world (2 Pet. 1:2-4). God Himself lives in us and enables us to overcome the world (1 John 4:4; 5:4-5) as Jesus did (1 John 4:17). He renews our minds so that we will no longer be conformed to the pattern of this world (Rom. 12:2); and He empowers us to destroy the world’s empty thoughts and speculations with the truth of the Gospel (2 Cor. 10:3-5).

What is syncretism?
“Do not conform any longer to the pattern of this world…” — Romans 12:2
Syncretism is the elevation of culture above the Gospel of Jesus Christ; it is the pollution of the clear teachings of Scripture with the corrupt agendas and beliefs of the world. Exemplified by the Sadducees of Jesus’ day and by so-called “liberal Christianity” in our day, syncretistic thinking leads to such sins as the idolatry committed by the Hebrews in the Old Testament; the drunkenness and sexual immorality practiced by the Corinthian church in the New Testament; and the common false teachings of today that the Bible is a myth, that Jesus was merely a good man, that everyone will ultimately go to heaven, that political activism is the primary purpose of the church, that homosexuality is acceptable, that sin itself is an outdated idea, etc.
A syncretistic “Christianity” always exalts people, diminishes God, and neglects the offensive parts of the Bible in an effort to be more culturally acceptable. The persistent error of syncretism is the belief that people merely need to be affirmed by men rather than being redeemed by God through the transforming power of the Gospel.

What is sectarianism?

“My prayer is not that you take them out of the world…” — John 17:15

Sectarianism is the isolation of the church from the world in violation of the clear scriptural imperatives to love our neighbors and preach the Gospel of Jesus Christ to every person (Mark 16:15). Those who adopt a sectarian point of view wrongly believe that Christians who befriend non-Christians will somehow “catch” their sin as if sin were some kind of flu. The sectarians of Jesus’ day, the Pharisees, apparently held this view. Although Jesus never sinned (Heb. 4:15), the Pharisees condemned Him as a glutton and a drunkard because He willingly associated with lost people for the sake of their salvation (Luke 7:34).
Christians with a sectarian mindset prefer to spend their time hiding in the Christian subculture, naively assuming that sinful, wicked people reside exclusively outside the church. To justify their extreme sectarianism, they often misinterpret 1 Thessalonians 5:22 as a command to avoid the appearance of sinning rather than as a prohibition against actually sinning, which is a different matter altogether. Clearly Christians must exercise godly wisdom so as not to be influenced by worldly thinking and behavior (Rom. 12:2; 1 Cor. 15:33). However, the persistent error of sectarian thinking is the belief that the Gospel cannot bring a sinful person from death to life and subsequently protect him or her from sin.

What does it mean to “counter culture”?

“So I tell you this, and insist on it in the Lord, that you must no longer live as the Gentiles [non-Christians] do in the futility of their thinking. They are darkened in their understanding and separated from the life of God because of the ignorance that is in them due to the hardening of their hearts. Having lost all sensitivity, they have given themselves over to sensuality so as to indulge in every kind of impurity, with a continual lust for more. You, however, did not come to know Christ that way. Surely you heard of him and were taught in him in accordance with the truth that is in Jesus. You were taught, with regard to your former way of life to put off your old self, which is being corrupted by its deceitful desires, to be made new in the attitude of your minds, and to put on the new self, created to be like God in true righteousness and holiness.” — Ephesians 4:17-24
Although God has chosen the times and places in which we live (Acts 17:26), this world is not our home. Rather it is the place through which we are journeying on our way to God’s kingdom. As we progress on this journey, the saving work of Jesus in our lives enables us to live in a way that is radically different from those who do not love God, and thus we encourage others to love Jesus and journey with us to Him (1 Pet. 2:9-12). We do not perform good works in order to earn or maintain our salvation, but rather to demonstrate the great power of the grace we’ve received from God (Ephesians 2:8-10). To counter culture, therefore, is in many ways to swim against the tide of the world in order to show the wisdom of God and the folly of all other “wisdom” (1 Cor. 1-2).
Counter cultural living among God’s people is to be done in humility, out of love for God and our neighbors, with the goal that those who do not know God would see His work in our lives and thirst for Him. This is the pattern that emerges in the early church throughout the book of Acts: God’s people shared meals, possessions, housing, and all of life together as a loving extended family who could forgive one another’s sins and live in grace because of Jesus. This peculiar kind of Gospel-centered counter culture was of such great intrigue to outsiders that they began to inquire about the source of life in the early church, and the answer was always that Jesus had risen from the grave and ushered in the beginnings of a new kingdom (Acts 1:22; 2:24, 31; 3:15; 4:2, 10, 33; 5:30; 10:40; 13:33, 37; 17:3, 18, 32; 23:6; 24:15, 21; 25:19; 26:8, 23).


What is contextualization?
Though the Gospel of Jesus Christ never changes (1 Cor. 15:3-8), it must be contextualized or translated (but not altered) for each culture to which it is brought. Contextualization not only refers to speaking the Gospel in a language that people know; it also means explaining the Gospel using concepts with which people are familiar while simultaneously remaining faithful to the Scriptures. When engaging in this kind of ministry, God’s people must exercise great wisdom and careful scrutiny to ensure that neither syncretism nor sectarianism occurs.
All churches have a contextualized Gospel and, therefore, must continually undergo reform in order to carry on the missiological work of the Gospel in their respective cultures. When churches fail to reform, they become increasingly disconnected from and irrelevant to the people and cultures around them and thus inevitably begin to die. The problem is that Christians often wrongly assume that everyone in the world is basically like them. This is why every time the Gospel crosses from one culture into another, a vigorous debate ensues over which practices and behaviors are consistent with the Gospel and which are not.
Much of the content of the New Testament epistles is devoted to sorting out the issues that arose as the Gospel reached new people and cultures. In Paul’s day, serious debates erupted over such issues as circumcision, dietary restrictions, the eating of meat sacrificed to idols, the day of worship, sexual immorality, etc. (Acts 10, 15; Rom. 14-15; 1 Cor. 10:14-33). In our own day, similar debates occur over such issues as authority, language, the day and time of worship, musical styles of worship, styles of dress, body modification (e.g., tattoos, piercings, breast implants, plastic surgery), sexual preference, etc. As such issues arise in each cultural context, the church needs apostles who can wisely and faithfully determine which practices and behaviors God permits and which He prohibits.
The four New Testament gospels demonstrate how contextualization should occur. While all of these gospels are absolutely unified in their central teachings, each gospel emphasizes particular details in order to communicate these central teachings most effectively to people of varying cultures.

	Gospel
	Author
	Primary Audience
	Contextualization of Jesus
	Missiological Features

	Matthew
	Jewish tax collector, disciple, and eyewitness (Matt. 10:3)
	Jews
	Messiah/King who fulfills the Law
	Jesus’ genealogy traced back through David to Abraham (sinful women included); roughly 60% is Jesus’ words; numerous OT references (over 30 OT prophecies fulfilled); God called “Father” 46 times

	Mark
	
	Romans
	Servant
	Briefest gospel; divides into Jesus’ deeds and death at 10:45; fewer OT quotes; action abounds (over 150 present tense verbs); over 40% is Jesus’ words; contains 18 of Jesus’ 35 miracles; no genealogy and little attention to first 30 years of Jesus’ life

	Luke
	Brilliant Gentile doctor (Col. 4:14)
	Gentiles
	Perfect man to whom all of the OT pointed
	Most historical detail and chronological ordering; Jesus’ genealogy traced back to Adam; most detail of Jesus’ youth; Jesus’ emotions highlighted; about half of the gospel is Jesus’ words; 13 women mentioned that are omitted from other gospels; Jewish traits explained (e.g., 4:31; 8:26); emphasis on grace

	John
	Beloved by Jesus; youngest and longest living member of Jesus’ inner circle; eyewitness
	Greeks
	God incarnate who came that we might believe and have eternal life
	Few OT quotes; many OT allusions; over 90% of John is unique; no parables given; I AM statements of Jesus highlight His deity; appropriation of Greek philosophical concepts; key words include “know” and “believe”


A lesson from Daniel

Daniel, a Jewish man of noble birth, was raised in Judah. While Daniel was still a young man, likely a teen, Nebuchadnezzar, the king of Babylon, conquered Judah and sent Daniel along with many of his fellow Jews into exile in Babylon. Nebuchadnezzar then chose some of the most physically fit and well-educated young men of Judah, including Daniel, to be trained for service to Babylon, its king, and its gods. Although Daniel was sent to Babylon against his will, it was God’s will to use Daniel to bring the Gospel to that wicked and godless nation. In Daniel we see the tension of a missionary trying to be faithful to God in the time and place to which he had been sent.
At first glance, young Daniel appears to have completely syncretized the Gospel with Babylonian paganism as a good cultural liberal. He graduated at the top of his class with knowledge of astrology, divination, dream interpretation, witchcraft, sorcery, magic, and the occult. He genuinely loved and cared for the king of Babylon and sought to serve him well. He spoke to the king’s servants with wisdom and tact and became not only a trusted advisor, but also a key political leader in Babylon. Even his name was changed from Daniel, a Hebrew name meaning “God is my judge,” to the Babylonian name Belteshazzar, likely a tribute to a Babylonian god.
At second glance, however, young Daniel appears to have completely separated the Gospel and himself from Babylonian paganism as a good culturally conservative fundamentalist. Daniel refused to eat the king’s food. He refused to bow down to the false gods and idols of Babylon. He refused to cease praying to and worshipping his God alone. Daniel was even willing to die if necessary to avoid violating the Scriptures and his conscience as he walked with his accountability group/missions team of spiritual friends.
Daniel is a tremendous example for us of how to live out the gospel within a worldly culture. Daniel played a significant role in Babylonian culture, yet he in no way endorsed or participated in its sinful, worldly elements. Daniel was recognized as a capable and skilled man, yet he continually attributed all of his wisdom and insight to God so that even the king could not deny that God lived in Daniel. Daniel was very helpful to the king, yet he clearly warned the king he was an enemy of God in desperate need of repentance. Daniel’s challenge is also our challenge—to engage the culture without compromising the Gospel—to be in the world, but not of it.


What does contextualization look like at Oasis?

In his book The Celtic Way of Evangelism, George Hunter contrasts the ancient Celtic model of evangelism with the Roman model that largely dominates contemporary American Christianity.

	Roman Evangelism (i.e., bringing people in)
	Celtic Evangelism (i.e., sending Christians out)

	Invite non-Christians to a large church event
	Initiate friendship with non-Christians outside of the church

	Within the context of the event, present the Gospel to them as a series of propositions to be accepted by an act of their will
	Within the context of an ongoing relationship, present the Gospel to them through both word and deed

	Within the context of the event, prompt them to make a decision for Christ
	Invite them to visit and participate in church while continuing to present the Gospel to them through both word and deed

	If they make an affirmative decision, assure them of their salvation, extend friendship to them, and welcome them into the church
	Without being artificially prompted, they express faith in Christ

	Train them for service in ministry
	The church witnesses the change in their lives, celebrates God’s grace, and continues in ministry together with them


Roman evangelism has been popularized by such men as Billy Graham and has been codified in such tracts as The Four Spiritual Laws published by Campus Crusade for Christ. In the local church, this model is exemplified by large events (e.g., concerts, community fairs, felt needs lectures, tent revivals, etc.) designed to draw immense crowds to hear a Gospel presentation and receive a call to a decision by a recognized spiritual authority.
In the Roman model, the Gospel is presented as a series of propositional facts to be intellectually accepted by an act of the human will. Since the Roman model presents salvation merely as the result of a human decision, subtle techniques are employed to manipulate the audience, including hyperemotional appeals, sentimental music, and peer pressure. If, once prompted, people indicate their acceptance of the propositions by raising their hands, standing up, walking forward, or by some other means, they are deemed converts, immediately assured of their salvation, and told to assimilate into a church. Whether or not these individuals are truly converted can be highly debatable, and unless they have friends who are already involved in a church, they are very unlikely to assimilate into a church.
In the Celtic model of evangelism, the Gospel is not presented to non-Christians in the context of large, impersonal events, but through personal friendships with genuinely caring Christians who neither hide their faith nor push it rudely. In this model, people are not pressured to repent and believe, but rather are invited to come and see (John 1:35-51). Non-Christians are invited to participate in (although not lead) church activities that interest them (e.g., picnics, retreats, Bible studies, etc.) while the members of the church pray for them and seek to demonstrate the love of God to them in practical ways (e.g., providing Bibles and books of interest, cooking meals for families that have just had a child, housing people in need of help, etc.). In this way, non-Christians personally experience the Gospel—not in terms of large events and elaborate programs, but instead through ongoing face-to-face contact with people who love and speak truthfully to them—in the hope that as they continue to see the Gospel lived out before them, God will bring them from death to life and grant them faith.
In the Celtic model, non-Christians are not pressured to confess Christ, but they are well aware that their Christian friends are praying for them and desire them to be saved. Therefore, when by God’s grace non-Christians within the church community become Christians, they spontaneously confess Christ to their friends who are overjoyed and spread the news throughout the church. This results in great joy and celebration. The new Christians then usually ask to be baptized in order to make a public profession of faith. They are encouraged to invite their friends and families to their baptism so that they can start their new lives as missionaries, nurturing their relationships with non-Christians for the purpose of sharing the Gospel as it was shared with them.
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